commercial credit also expanded dramatically, fueling the consumption of a variety of goods and services. Credit, Fashion, Sex makes a decisive contribution to this literature by unearthing the quotidian business practices of fashion merchants and placing such practices in a wider culture of credit in which an array of economic and cultural resources were exchanged. Indeed, as illuminating as the book is for historians of eighteenth-century France, its most important contribution may be the innovative methodology by which it integrates economic, social, cultural, and political history. In this respect, the book serves as a model for all scholars interested in cutting-edge research that combines the best of the humanities and social sciences.
This book describes some of ways members of the generation of young men born between 1595 and 1615-who came to age during the Dutch Republic's economic boom of the 1620s and 1630s-rebelled against their parents' rules, experimented, and challenged expectations. Roberts sets out to illuminate the history of masculinity during these two decades and to prove that "although young people had no real political and economic power in the traditional sense, they were a generation of movers and shakers who helped shape the Dutch Republic during its gilded era and helped create a national identity" (24). He draws from a wide variety of fascinating sources, including songbooks, popular histories, conduct and advice books, criminal records, and paintings and engravings to demonstrate how these middle and upper class men forged a unique youth culture. The various chapters depict a group of young men who adopted long hairstyles, new styles of dress, drank to excess, engaged in violence, pushed the boundaries of sexual morality, and enjoyed novel recreational activities. The book offers a fascinating analysis of youth culture that is well-organized and written in a highly accessible manner. Also vital are its refreshing suggestions, its thematic structure, its imaginative use of sources, and its high-quality reproduction of artwork. Roberts notes the complexity of gender by explaining that during the decades under consideration masculinity was "culturally constructed and continuously in motion" (25) , that "there were conforming and conflicting ideas about masculinity," and that it consisted of "subtle and unsubtle, unwritten behaviors acquired after proving oneself through a series of rites of passages. . . proven to peers, and then to older men" (26). Moreover, he is particularly sensitive to the differences between middle class and elite expressions of masculinity, as well as urban and rural variations.
However, even while claiming that gender is both culturally constructed and mutable, Roberts also argues that young men's behavior is influenced by timeless biological and psychological factors-an argument advanced in a nuanced fashion by gender historians, such as Lyndal Roper in the 1990s. Roberts offers modern science as evidence to support stereotypical renderings of men as naturally active, violent, and requiring sex. Consequently, he argues that:
During late adolescence and young adulthood, males have high levels of testosterone and excessive amounts of physical energy. Acts of violence were often a natural outlet for young men who were expected to remain chaste from the onset of their budding sexuality until the age of marriage (often in their late twenties) (28).
Such a claim normalizes male aggression and renders male violence as a "natural" outlet for repressed sexual needs; such biological essentialism has long been been used to excuse men's violence, and more specifically men's acts of sexual violence (for seventeenth-century examples of this see my book Rape in the Republic, 1609-1725: Formulating Dutch Identity). Such renderings lead Robertsunsurprisingly-to attribute blame on a female victim of rape rather than on the male students responsible: when he recounts a story of rape he argues that the pregnant Leiden victim "made the mistake of being out late at night" (121). Quite aside from the ethical and ideological problems with such naturalization of male violence, scholars such as Anne Fausto-Sterling, Judith Butler, and many others, have exposed the subjectivity of science and its tendency to perpetuate cultural prejudices related to sexual difference. This book would be far more compelling had Roberts focused on analyzing the cultural value of young men's violence, defined more clearly how these relate to rites of passage, and better clarified who was responsible for developing and enforcing masculine ideals.
Roberts would also have done well to nuance his argument that the young men of the 1620s and 1630s were the prime agents in creating a new youth culture. Chapter four on violence and the book's epilogue detail the growing influence of the older generation over the younger. During these decades parents exercised growing power over their children and municipal and university functionaries worked to deter violent behavior by passaging strict ordinances, issuing harsh punishments to those judged guilty of violent acts, banning fraternities called nations, and increasing recreational activities like fencing and tennis to fill the students' free time. Although Roberts describes student violence as a rite of passage, a means to defend one's honor and to demonstrate an ability to take risks, and sports as "an excellent channel for venting pent-up aggression" (134), chapter four provides far more cases of young men who failed to properly enact masculinity and who were either humiliated, fined, expelled, banished, or executed. (Though Roberts does not include this material, Marc Wingens' chapter in Balans en perspectief van de Nederlandse cultuurgeschiedenis: grensgeschillen in de seks; bijdragen tot een culturele geschiedenis van de seksualiteit documents the academic courts' leniency toward certain student misdeeds that would provide support for Roberts' argument that students shaped their own sexual culture to an extent.) The epilogue highlights the importance of older men as role models, such as Admiral Jacob van Heemskerk, naval officer Piet Hein, and Prince Maurits, as well as those who shaped the younger generation through their work in the universities, municipal councils, and the States-General.
Further, given the extent to which the book's visual sources portray women, Robert's rendering of a masculine youth culture may well have been strengthened by engaging with the question of how this was inflected by the presence and actions of young women. Also historically productive would have been a discussion of differences in opinion among the young men of the 1620 s and 1630 s. Roberts recognizes the potential for different expressions of masculinity between the older and younger generation and between men of different classes, but stops short of permitting any of the youth of these years to eagerly support the stricter moral codes of the "Continuing Reformation," for instance.
Roberts' book aside from being a fascinating read that simultaneously brings interesting sources to light, offers several avenues for further research in the field of Dutch masculinity and gender. In this sensitively-written and engaging work the New Zealand historian Angela Wanhalla analyses the history of marriage between European and American incomers-Pakeha-and existing inhabitants-Maōri. The period covered is from the earliest encounters in the eighteenth century to the 1970s. The latter was an era when, among other far-reaching changes, New Zealand finally began to abandon its restrictive immigration policies which had sought to promote a "white New Zealand." This is an important context for Wanhalla's story. For while relations between incomers and existing inhabitants became relatively harmonious, and especially when compared with the situation in other parts of the British Empire (South Africa being an obvious case in point), nonetheless there could be, as Wanhalla shows, a racial element to the apparent tolerance of interracial marriage.
As the author remarks in her Preface (ix) much of what makes up marriage consists of "private sentiments" and one of her aims, for the most part successfully achieved, is to recover these whenever the sources allow. However marriage is an institution in which the state, the law, and religious organisations also have a stake and it was around such areas that the possibility for misunderstanding and hostility arose. Pakehāand Maōri might have, for instance, different views over the ownership of property; the role of the individual in the community and thereby his or her social responsibilities; and even of what actually constituted "marriage". At different times, such matters intruded upon the more intimate content of the marital relationship.
